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Hearken, hearken to what will happen in the latter days of the world ! There
will be great wars ; unjust laws will be enacted; the Church will be despoiled
of her property ; people will read and write a great deal ; but charity and
humility will be laughed to scorn, and the common people will believe in
false ideas.

St. Columba of Iona, Apostle of Scotland (+597)

When pictures look alive, with movements free,
When ships like fish swim beneath the sea,
When men oustripping birds can soar the sky,
Then half the world deep drenched in blood shall die.
An Old English Prophecy.

So, be warned, my friend. I have given you the signs of the antichrist.

Do not merely store them in your memory. Pass them on to everyone without
stint. If you have a child after the flesh, teach them to him forthwith.

And if you have become a godparent, forewarn your godchild, lest he should

take the false christ for the True. For “the mystery of lawlessness doth
already work."

St. Cyril of Jerusalem

As is written in the Gospel, nobody knows the time of the coming of the
Antichrist. But there are already signs that he will come soon. Seeing the
persecution against the faith and the striving to destroy it, and also much
else, we must think that this time is approaching. But still it is impossible to
say anything exactly.

Hieromartyr Nicon of Optina (+1931).
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PROLOGUE

Close the words, and seal the book to the time of the end;
until many are taught and knowledge is increased.
Daniel 12.4.

The Apocalypse has as many mysteries as words.
Blessed Jerome, Epistle 53.

The book of Revelation - the Apocalypse of St. John the Theologian - has
remained a sealed book until the beginning of our most apocalyptic of epochs.
Its glorious and terrifying images have impressed themselves on the minds of
generations of Christians, and its triumphant hope of the ultimate victory of
good over evil has comforted the hearts of many fighters for the truth. Alone,
however, among the books of the New Testament, it has no generally
accepted interpretation, no exegetical “consensus of the Fathers”. In fact, it is
the only part of the New Testament that is not read publicly at some time in
the liturgical year of the One, Holy, Catholic and Apostolic Church.! It is
sealed in the sense that it is not read in church, and also in the sense that its
meaning remains shrouded in mystery.2

The Study of the Book

And yet the book itself beckons us, encouraging us to penetrate the
mystery. Blessed is he that readeth, and they that hear the words of this
prophecy, and keep those things which are written therein; for the time is at
hand (1.3). And again: Behold, I come quickly: blessed is he that keepeth
the sayings of the prophecy of this book... Seal not the sayings of the
prophecy of this book; for the time is at hand (22.7, 10).

Shortly before the Russian revolution, St. Barsanuphius of Optina wrote:
“In the Apocalypse it is said: Blessed is he that readeth the words of this
book. If this is written, it means that it is really so, for the words of the Sacred
Scripture are the words of the Holy Spirit. But in what does this blessedness
consist? The more so, in that people may object that we do not understand
anything of what is written. Perhaps it consists in the consolation to be gained
from reading the Divine words. One can also think as follows: that which is
not understood by us now will become understandable when the time

T However, according to the Typicon of the Orthodox Church, the Apocalypse is appointed to
be read during the Saturday evening vigil service as part of the reading of the whole New
Testament. See Archbishop Averky, Guide to the Study of the Sacred Scriptures of the New
Testament, volume II, Holy Trinity Monastery, Jordanville, 1956, p. 378 (in Russian). Unless
otherwise indicated, all quotations from Archbishop Averky will be from this work.

2 As a far from Christian modern writer on the Apocalypse has said: "A book lives as long as
it is unfathomable" (D.H. Lawrence, Apocalypse, Granada, 1981, p. 2).



described comes to pass.? Judge for yourselves. Who reads the Apocalypse
now? Almost exclusively those who live in monasteries and in theological
academies and seminaries - they have to. But in the world hardly anyone
reads it. Hence it is clear that he who will read the Apocalypse before the end
of the world will be truly blessed, for he will understand what is taking place.
And in understanding he will prepare himself. In reading he will see in the
events described in the Apocalypse one or other of the events contemporary
with him.”4

Again, at the beginning of the revolution the Church writer Lev
Alexandrovich Tikhomirov wrote: “The general opinion of all interpreters of
the Apocalypse is that the events revealed in it are becoming clearer the closer
we come to the time of their realization. At the present time, when much of
that which was announced then has already been realized and the world is
coming nearer and nearer to the end of the promises, it is of course easier than
before to catch the consequentiality of events. But this easiness is very relative.
The history of the world is revealed in the Apocalypse in a very interwoven
and complicated picture. The book presents a series of separate visions which
encompass now one and now another aspect of the events, sometimes
returning again to one and the same event, sometimes speaking earlier about
an event that is chronologically later. For some visions there is no chronology
at all, since they do not depict the earthly flow of affairs, but the condition of
things. Many visions do not touch events here, but the struggle of heavenly
and hellish forces. All this is so complicated and difficult for the mind that has
not been enlightened by the same spiritual vision [as the seer himself] that
one could completely renounce the hope of penetrating into the mysteries of
this greatest of visions. But the Saviour Himself commanded that we should
be attentive to the signs of the times so as not to be caught unawares by them.
And in the Apocalypse it is said: blessed is he that keepeth the sayings of
the prophecy of this book. It is impossible to keep without understanding
what we are required to keep. Therefore, in spite of all difficulties, we must
try to understand everything that now, according to the will of God, may turn
out to be accessible to our understanding.”>

The Signs of the End

Thus blessed is he that reads this book, not in isolation, but in conjunction
with the signs of the times, which the Lord commanded us to discern with
care: ye hypocrites, ye can discern the face of the sky; but can ye not discern
the signs of the times? (Matthew 16.3). We must, with God’s help and in all

3 As Metropolitan Philaret of Moscow said: “The prophecies become clearer the nearer we
come to their decisive fulfilment” (quoted in Sergius and Tamara Fomin, Russia before the
Second Coming (Third Edition), Sergiev Posad, 1998, vol. I, p. 19 (in Russian)).

4Sergius Fomin, Russia before the Second Coming (First Edition), Sergiev Posad, 1993, p. 79 (in

Russian).
5 Tikhomirov, The Religio-Philosophical Foundations of History, Moscow, 1997, p. 555 (in

Russian).



humility, at least attempt to discern the signs of the times by comparing them
with this, the most significant of books for our time. For, as Metropolitan
Philaret of Moscow writes, “None of the mysteries of the most secret wisdom
of God ought to appear alien or altogether transcendent to us, but in all
humility we must apply our spirit to the contemplation of Divine things.”®
Moreover, as Archbishop Theophanes of Poltava writes, “everybody who
loves the Truth must not only take note of the signs of the times, but also
follow these observations to their logical conclusion.””

And these signs are indeed apocalyptic. Wars and rumours of wars,
especially of a nuclear and biochemical Armageddon threatening the
extinction of the whole of humanity; famines and pestilences, and
earthquakes, in divers places, including the inexorably increasing pollution
of the planet; the many false prophets; the persecution of the Faith, the falling
away of many, the increase of iniquity and especially the cooling of love even
among those who are called Christians - all this must convince the discerning
Christian that he is at least at the beginning of sorrows, and that only he that
shall endure to the end.. shall be saved (Matthew 24.6-13).

Other signs of the end are the extraordinary growth of science, the return
of the Jews to Israel, the unprecedented apostasy from, and persecution of, the
Christian faith, and the appearance of false Christs and antichristian religions
in bewildering abundance. As Fr. Seraphim Rose writes in his translator’s
introduction to Archbishop Averky’s commentary: “We do seem, indeed, to
be living in the last times of this world’s existence, when the prophecies of the
Apocalypse relating to the end of the world are beginning to be fulfilled. The
time is surely ripe - especially in view of the numerous false interpretations of
this book which fill the contemporary air.”8

One of the passages from the Apocalypse that has found an almost exact
fulfilment in our time is the description of the star called Wormwood -
“Chernobyl” in Ukrainian - which falls from heaven and poisons the waters
(8.10-11). Even the most hardened sceptics have been forced to admit that this
is a quite remarkable foreshadowing of the nuclear catastrophe that took
place at Chernobyl in the Ukraine in 1986, which has contaminated the water
supply of the region. Again, the advances in modern computer and laser
technology have thrown unexpected light on the possible meaning of the
number 666 (Revelation 13) in terms of bar-codes and microchips implanted
under the skin, and how it might form part of a world-wide food distribution
system controlled by the Antichrist.

6 Metropolitan Philaret, Sermons and Addresses of the Metropolitan Philaret, Moscow, 1844, part
II, p. 87; quoted in Vladimir Lossky, The Mystical Theology of the Eastern Church, London:
James Clarke, 1957, p. 8.

7 Archbishop Theophanes, Selected Letters, Liberty, TN: St. John of Kronstadt Press, 1989, p. 44.
8 In Archbishop Averky, The Apocalypse in the Teachings of Ancient Christianity, Platina, Ca.: St.
Herman of Alaska Brotherhood, 1995, pp. 34-35.



Thus the Christian must see that he refuses not Him that speaks both
through the Divine Scriptures of the Apocalypse and through contemporary
events. For if they escaped not who refused him that spake on earth, much
more shall we not escape, if we turn away from Him that speaketh from
heaven: Whose voice then shook the heaven. And this word, Yet once more,
signifieth the removing of those things that are shaken, as of things that are
made, that those things which cannot be shaken may remain. Wherefore we,
receiving a Kingdom that cannot be moved, let us have grace, whereby we
may serve God acceptably with reverence and godly fear. For our God is a
consuming fire... (Hebrews 12.25-29).

The Time of the End

But one may object: does not all this speculation about the end time
contradict the words of the Saviour Himself, Who said that of that day or
hour knoweth no man, no, not the Angels which are in heaven, neither the
Son, but the Father. Take ye heed and pray: for you know not when the
time is (Mark 13.32-33)?

After all, even such a holy man as the Romanian St. Callinicus of Cernica
erred in expecting the end of the world to come in 1848. St. Nicholas and St.
George appeared to him and told him that he still had time to build the
monastery of Cernica...

However, Saints Nicholas and George did not rebuke St. Callinicus for
speculating about the time of the end. And the Lord even helped him in his
speculations by unfurling a radiant scroll in the heavens on which was
written: “7500 years from Adam”. In other words, the end would come not
before the year 1992 or 2000 (depending on whether we follow the
Constantinopolitan Church in dating Christ’s birth to 5508 B.C., or the
Antiochian in dating it to 5500 B.C.).?

In any case, we are not speculating about the exact time of the end, which,
as the Lord says, is known to no man, and not even to the Son as man, but
only to God. As Tikhomirov writes: “Without doubt, the precise time is
hidden from men, in accordance with the task of Providence. The Christian
period has as its mission to choose out of humanity everything that it can give
birth to for the Kingdom of God. In the task of salvation Providence helps
men, while the opponent of God, the devil, hinders. But men must also act
with their own independent efforts. Mankind decides with its own free will
whether to go towards God or reject Him. While there are among men those
who wish to be with God - and this is always known to God - the end of the
world will not come. The stronger the pressure of evil, the more possible, by

9Fr. Oleg Molenko, “On patristic “‘mistakes’ in interpretation”,
http:/ /www.omolenko.com/texts/tol0_4.htm (in Russian).




contrast, is the proximity of the end. In history there have been times when
the pressure of evil has been so strong that it seemed that there was no further
reason for the world to exist, and if the anti-God mood had become finally
entrenched then the end of the world would have come. The multitude of
small “potential’ antichrists, of whom the Apostle John already spoke, would
immediately have promoted from their midst someone capable of growing
into the real Antichrist. Such epochs, of which ours is one, in their character
truly constitute the last times. But are they chronologically the last? We
cannot know that, because if the free will of men, amazed by the disgusting
sight of the abomination of desolation in the holy place, strives again
towards God, the Antichrist, already ready to enter the world, will again be
cast into the abyss until conditions more favourable for him arise, while the
Lord will again lengthen the term of life of the world so that new members
should be prepared for the Kingdom of God. The Lord knows the term of the
life of the world, but He does not reveal it to men in order that our free will
should not be bound by the thoughts: ‘if it’s not soon’ or “it’s all the same - it’s
already late’, for our work for the Kingdom of God must not be conditioned
by such applied considerations, but by the free search for good or evil, by the
free desire to work for the Lord or reject Him. In accordance with this, man
does not need the numerical calculation of terms, but only the discernment of
the spiritual-moral maturity of good or the pressure of evil, so that he can in a
purposeful and directed manner struggle against evil and do the work of God.

“However, if the exact terms of the life of the world and its final
dénouement are hidden from men, this is nevertheless not so in an absolute
sense. Eschatalogical Revelations give us the possibility of see the
consequentiality of future events, that is, not the existence of a series of
epochs in which we gradually approach the completion of the cycle of
evolution. In giving us the possibility of noticing them, Revelation
undoubtedly was aiming to support the faith of people in the reality of the
promises. When we observe the condition of the world and see that that
which was foretold by Daniel or John the Theologian many centuries before
has really taken place in it, then, of course, we are more strongly established
in faith and and with this support we work more energetically for the creation
of good, for the struggle against evil.

“Such a support of faith becomes the more necessary the further we go
from the times of the Saviour, without seeing His Second Coming. The
Apostle Peter says that in the last times there will appear people who will say:
Where is the promise of His Coming? For since the time our fathers began
to die, from the beginning of creation, everything remains the same (II Peter
3.4). At the present time such doubts are already extremely widespread, and
one can say that nothing more powerfully undermines Christianity than its
teaching on the end of the world, because this end has begun to appear
improbable. The same doubt in the coming of the Messiah, Who has been
awaited fruitlessly for so long, has given birth among the Jews to the thought



that this idea must be understood in the sense of the coming of the dominion
of Israel itself. Among the Moslems (in Ismailitism) the vain expectation of the
Mahdi has also led them to the idea of the metaphorical understanding of this
coming, to the thought that in reality it means only the spreading of the spirit
of Mahdi among people. All this is, of course, very natural, for there is no
fiercer temptation for faith than the non-fulfilment of the promises. But the
whole essence of Christianity lies in the Gospel of the Kingdom and the
Second Coming of Christ. If we have hope on Christ only in this life, says
the Apostle Paul, then we are of all men the most miserable... When I
fought with wild beasts in Ephesus, what use was it to me if the dead do
not rise? Let us eat and drink, for tomorrow we die! (I Corinthians 15.19;
19.32). Prince S. Trubetskoy is absolutely right in pointing to the fact that
‘Christianity cannot renounce its faith in Godmanhood and the Kingdom of
God without renouncing itself... Is the world process beginningless, endless,
aimless, a purely elemental process, or does it have a rational final end? Does
such an im or absolute good (that is, God) exist, and is this good realizable in
everything (the Kingdom of heaven - God in all), or does nature present an
eternal limit for its realization and is it in itself only a subjective, chimerical
ideal? For Christianity there can be only one reply to this, a reply that requires
the fulfilment of the eschatological promises.’

“But for that reason it is important if, in answer to the question: where is
the promise of His Coming?, we can indicate in the prophecies of Revelation
concerning the future destinies of the world much that has already been
fulfilled... Especially important, of course, are all the indications that the
course of world events foretold thousands of years before followed precisely
that path which was sketched in the visions of Revelation.

“Thus both the ignorance of the exact time of the end of the world process
and a certain knowledge of the course of separate phases in it have one and the
same aim, that is: to support faith in people, to strengthen their work in the
building up of God’s work and in the constant preservation of their readiness
to appear at the last judgement.”10

It should also be pointed out that the Lord Himself has reserved to Himself
the right to change the times of the fulfilment of the prophecies in accordance
with the way in which men respond to His words. Thus He changed the time
of the destruction of Nineveh, as conveyed through the Prophet Jonah. And
through the Prophet Jeremiah He says: The instant I speak concerning a
nation and concerning a kingdom, to pluck up, to pull down, and to destroy
it, If that nation against whom I have spoken turns from its evil, I will
relent of the disaster that I thought to bring upon it. And the instant I speak
concerning a nation and concerning a kingdom, to build and to plant it, If it
does evil in My sight so that it does not obey My voice, then I will relent
concerning the good with which I said I would benefit it. (Jeremiah 18.7-10).

10 Tikhomirov, op. cit., pp. 539-40.



“You seem a little frightened,” wrote Bishop Nikolai Velimirovich to a
correspondent. “You have read the Revelation of Saint John and now you are
overcome with fear. It seems to you that the worst horrors described there
refer exactly to our time. Someone has interpreted for you that those fearsome
dragons and beasts are already in the world - both the red dragon in the form
of socialism, and the black, ten-horned one in the form of freemasonry, and
the two-headed one in the form of heresies...

“The Apocalypse is the book which, I think, has a prophetic meaning for all
Christian generations until the end of time. This is why each generation has
applied the meaning of that book to its own time. At any point in time, some
beast or other has always reared its head against Christ’s faith. Armored with
all the weapons of the world and godlessness, each of those beasts rose,
inflated itself, roamed, spewed poison, but in the end, each of those beats fell
apart and was scattered into ashes. And each time the Almighty Christ
remained the Victor over each appearing beast of the apocalypse.

“Thus it was throughout the ages; thus it will be in the last times, before
God’s Judgement. Read carefully what the seer of the Apocalypse says - how
all the beasts and all the dragons and all the authorities of lies will rise against
the Lamb of God will defeat them all because that Lamb is the Lord of lords
and the King of kings.

“What else do you want aside from such a guarantee of Christ’s victory?
Christ is represented as the Lamb here. In worldly wars for property and land,
one never knows ahead of time who will win, and still, many warriors on
both sides fight bravely and with hope. And we lead a spiritual warfare,
where our victory has already been guaranteed by God Himself. It has been
prophesied, foretold and confirmed by many victories which have already
taken place; victories of the undefeatable Christ over all the apostles of lies
and organizations of darkness.

“Is this the last one? Who knows? He has said He has said, ‘Nobody knows
that day or hour, neither the angels in heaven, but My Father alone.” Is this
the last war for Christ and against Christ? Even if it was the last one, let us
rejoice and be glad all the more! Because even though the battles of that last
war will be the heaviest, the wreaths will be the brightest. The last war will
bring the last and most magnificent victory of the Lamb. Who among
Christians would not wish to be a partaker of that very victory of victories?

“So fear not. The victory of Christ’s faith has already been established as

stronger than the foundations of the universe. According to His will, He is
delaying His final victory; perhaps so that as great a number as possible of

10



human eyes can see it, both from heaven and from earth, and so that as great
a number as possible of hearts can rejoice in it.”11

Attitudes to the End

Now catastrophic events, the fall of empires and the destruction of the old
order, fill the worldly man who has pinned his hopes on this order with
gloom and despondency. He has no abiding city that cannot be moved, no
treasure that cannot be broken into and stolen. And so the Day of the Lord
must come upon him as a thief in the night (I Thessalonians 5.2), as darkness
and not as light (Amos 5.18).

It is not so with the Christian. His conversation is in heaven, so his
thoughts will not perish with the earth (cf. Psalm 145.3-4). He rejoices in the
spoiling of his goods, for he knows that he has in heaven a better and an
enduring substance (Hebrews 10.34). He rejoices even in the death of his
body, for he knows that if our earthly house of this tabernacle were
dissolved, we have a building of God, an house not made with hands,
eternal in the heavens. For in this we groan, earnestly desiring to be clothed
upon with our house which is from heaven (Il Corinthians 5.1-2).

And in general we may say that that which is a cause of sorrow for the
carnal mind is a cause of rejoicing for the Christian, and vice-versa. For, as the
Lord said: When these things begin to come to pass, then look up, and lift
up your heads; for your redemption draweth nigh (Luke 21.28). And again:
Verily, verily, I say unto you, that ye shall weep and lament, but the world

shall rejoice: and ye shall be sorrowful, but your sorrow shall be turned
into joy (John 17.20).

This is not to say, of course, that the Christian in no way participates in the
suffering of the world. But he evaluates both his and the world’s suffering
from a different, other-worldly point of view, discerning its significance in the
context of Divine Providence and Judgement, as opening up or cutting off the
path of salvation for men. For he sees that if men accept their suffering as just,
and as a cross sent from God for the purification of their sins, then by faith
and repentance they can use their cross to enter, with the good thief, into the
Kingdom of heaven. But if, on the other hand, they see no sense in their
suffering and add to their other sins the sins of murmuring and blasphemy,
then, with the bad thief, they will go down to hell. In this way the Cross is, as
the kontakion of the Ninth Hour says, “a balance-beam of justice”. And the
Christian, in contemplating it, humbles himself with a godly sorrow for his
own and other men’s sins, and escapes through this purifying sorrow into the
joy of the age to come.

1 Velimirovich, “To the ‘Brotherhood of Saint John', - about Apocalyptic Events in our Time”,
Fr. Milorad Loncar, Missionary Letters of Saint Nikolai Velimirovich, Grayslake, Il.. New
Gracanica Monastery, 2009,.pp. 109-111.

11



“Thanks to the crushing of earthly hopes,” wrote Prince Eugene
Troubetskoy at the beginning of the Russian revolution, “the greatest shift
takes place in the spiritual life: human thoughts, wishes and hopes are
transferred from one plane of existence to another. And in this shift there
appear the greatest creative forces. It is precisely in catastrophic epochs that
the human heart gives its best to the world... For those chosen souls who
become tempered in trials, not only trials, but also offences can be useful. But
woe to those through whom offences come...”12

Some epochs have a particular significance for the life of the Church. Thus
the triumph of St. Constantine brought the Church out of the catacombs and
opened a vast new field to her missionary endeavours. And, in the opposite
direction, the Russian revolution sent the Church back into the catacombs and
threatened her complete annihilation. For just as Constantine’s victory
ushered in a kind of resurrection before the General Resurrection, so Russia’s
defeat has been a judgement before the Last Judgement - for judgement must
begin at the House of God (I Peter 4.17).

The Nature of Prophetic Visions

St. Theophylactus of Nicomedia writes: “The prophets receive prophecies
from God, but not as they want, but as the Spirit of God works; they would be
fully conscious of, and understood, the prophetic word sent down to them,
but they did not give explanations.”’® Consequently, prophecies in general,
and the Apocalypse in particular are exceptionally difficult to understand.

Lev Tikhomirov explains the main reason for this difficulty as follows:
“The basic aim of contemplation and revelation consists, not in the
communication to us of information about the future, but about that which is
hidden in general. This hidden content consists in everything that is
supernatural, in everything in which our link with the spiritual and divine
world is discovered. Of course, when the contemplative sees himself or
humanity before his spiritual gaze in this material and tangible link with
spheres of another order, this can give him insight also into the future, but in
the same degree as into the past and the present. Before him there opens up
not this or that particular time, but the very link between man and the spiritual
and divine world, on which his destiny depends to a much greater degree than
on the material world, and which in his usual condition he can in no wise feel
and which he therefore does not take into account in his guesses and
calculations. Such is the essence of revelation and contemplation, which are
sometimes even given to a man not for communication to other people, but
for him personally, as a consequence of his lofty spiritual life and as a help for

12 Troubetskoy, "Catastrophic Epochs and the Christian Understanding of the End of the
World", Posev, February, 1984, no. 2 (1321), p. 53 (in Russian).

13 St. Theophylactus, quoted in Fomin and Fomin, op. cit, volume I, p. 12.

12



it and strengthening of it in the future. But we, it goes without saying, come to
know only those revelations which are given not for the contemplative
personally but for communication to others. Here, too, however, the
contemplation and revelation that is given to people is aimed, for the greater
part, at giving a representation of the mysteriously close link between our life
here and all its events with the actions and aims of the powers of a different
world - a spiritual or divine world. This needs to be known only by him who
desires to maintain this link consciously, to conform himself with it, to
struggle with some of the powers revealed to him, and enter into union with
others. In this case the question of the future, whatever it may be, is hardly
relevant. This union or this struggle is not necessary for the future, but
constantly, as a means towards a healthy spiritual life. Sometimes, perhaps, it
may even seem more important to the contemplative to know about the past,
about which he through ignorance or evil will has taken an incorrect position
in regard to the power of the spiritual or divine world that needs correction.

“These are the main reasons why prophetic contemplations and revelations
are not clear. They are supplemented by secondary reasons which depend on
the character of the condition in which the contemplation is received, and on
the difficulty of expressing it in usual human language, if it does not have as
its main aim the giving of a positive message to people.

“A prophecy is completely clear if it has as its aim the communication to
people of a demand of the definitive Will of God or a warning to them to keep
away from mistaken acts in this or that particular case. Thus the Prophet
Jeremiah in the name of God insistently advised the Jewish people and King
Zedekiah not to wage war with Nebuchadnezzar and submit to him without a
fight. Thus the Saviour foretold the destruction of Jerusalem, giving the direct
advice to flee and hide when the signs of the time of the destruction appeared.
Thanks to this the Christians were saved in the year of the desolation of
Judaea. But when the prophecy touches the general destinies of the world or
its general condition, the prophetic contemplation is only in exceptional cases
completely clear, as it was, for example, with Daniel in relation to the times of
the coming of the Messiah. But generally speaking the link between humanity
and the supernatural world makes it inevitable that prophetic revelations
should be obscure.

“That which takes place in the supernatural spheres cannot be expressed
clearly in human language. When the Apostle Paul was speaking about his
ascension to the third heaven he directly declared that what he had heard
there could not be expressed in our language. When we read the Apostle
John's description of what takes place in the heavens, we see images which it
is evidently impossible to understand literally: he speaks about lampstands,
about altars, about the exterior appearance of angels, their wings, etc. But it is
understood that nothing of the sort exists in the heavens, but that which does
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exist there, that which the seer really did see, is such as can be conveyed only
symbolically, in a certain likeness to material objects.

“Thus symbolism is an inevitable form of such contemplation and revelation.
The seer as it were translates into material language that which exists in
reality not in material, but in some completely different forms.

“It goes without saying that this symbolism which requires interpretation
makes the seer’s communications unclear, especially for people who have not
personally experienced the condition of the contemplative...

“Therefore if Revelation is given to enlighten the destinies of the world, it
is of necessity symbolic. Moreover, the symbol sometimes remains
incomprehensible even for the contemplative himself: I was amazed at my
vision, says Daniel, and did not understand it (Daniel 8. 27). And so its
significance is sometimes explained to the prophet in the course of the vision
itself, but not always.

“Therefore in the reading of apocalyptic prophecies a multitude of
perplexities and contradictions arise in the attempt to understand them,
although, generally speaking, the understanding of the symbolism of
contemplative images is made easier by the fact that the prophets had very
many symbolic visions, and so by putting them together we can receive some
idea of the significance of the symbols.”14

The Interpretation

The Apocalypse presents a synoptic view of this supreme struggle in the
interaction of several symbolic figures. The main protagonists are, on the one
hand, the Word of God, the Lord Jesus Christ, and the woman clothed with
the sun, His Holy Church; and on the other, the devil and his evil minions -
the first beast, the false prophet and the whore of Babylon. The focus switches
from earth to heaven, from deepest antiquity to the age to come.

However, the chief emphasis, according to our interpretation, is on Europe,
the Middle East and Russia in the twentieth and early twenty-first centuries,
when, as Elder Nectarius of Optina put it, “the world will be girded with iron
and paper” - the iron curtain of Soviet communism and the paper deals of
Western capitalism and ecumenism. It is the age in which the true Church
flees into the wilderness of obscurity and suffering, and in which evil of the
most radical kind sprawls triumphantly on the former capitals of Christian
piety. But this is also the age, according to the prophecies of the saints, in
which the most complete reversal will take place, not by might, nor by power,
but by My Spirit, saith the Lord (Zechariah 4.6), when the beast of
communism (severely wounded now, but still alive), the false prophet of

14 Tikhomirov, op. cit., pp. 542-43, 544.
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scientific materialism and evolutionism and the whore of Judaeo-Masonic
ecumenism will all be destroyed in the mighty conflagration of the Third
World War. Then the Church will arise, and the Gospel of the Kingdom shall
be preached in all the world. And then shall the end come (Matthew 24.14):
during the apostasy of the final, Laodicean period of Church history, the
personal Antichrist, the false messiah and king of the Jews, will take power
and initiate the most universal and cruellest persecution of the Church, which
will be cut short only by the Second Coming of Christ, the General
Resurrection from the dead and the Last and Most Terrible Judgement.

This last period in the history of the world is divided, according to our
interpretation, into three parts: (i) the reign of the collective Antichrist of Soviet
power, which has not yet come to an end, (ii) the triumph of Orthodoxy and the
preaching of the Gospel throughout the world, which will come after a Third
World War, and (iii) the reign of the personal Antichrist, followed by the Second
Coming of Christ, the Last Judgement and the General Resurrection from the dead.

This general schema is most succinctly revealed in the words of the holy
Russian New Martyr Jacob Fyodorovich Arkatov (+1991), who said: “All the
prophecies speak not about only one time for the reign of the Antichrist, but
about three sections of the last time: the first period is called the beginning of
sorrows, according to the prophetic words of the Saviour, or the apostasy,
according to the Apostle Paul, while in the Apocalypse of the Apostle John it
is marked as the coming out and reigning of the beast from the sea with his
head-followers. The second section of the last time is the beast was and is not
or the time of the preaching of the Gospel throughout the world. And finally,
the third period is really the time of the reign of the Antichrist. The Saviour
calls it the end, the beginning of which is the placing of the abomination of
desolation. The Apostle John calls it the coming out of the beast from the
abyss, which is the eighth in the dynasty of the beasts and is of the number of
the seven, while the Apostle Paul calls it the appearance of the man of sin.”15

Concerning the question of literal versus symbolical meanings, Fr.
Seraphim Rose notes that “many would-be interpreters of Scripture go astray
precisely on this point, whether by a too-literal understanding (as in the case
of the Protestant Fundamentalists who come close to believing that everything
in the Bible is ‘literally” true) or a too-free interpretation (as in the case of the
liberals who dismiss everything difficult to believe as ‘symbolic’ or
‘allegorical’). In the Orthodox interpretation of Scripture these two levels of
meaning, the literal and symbolical, are often intertwined...

“The visions of the Apocalypse... sometimes... present heavenly realities
in forms adapted to the understanding of the seer (the vision of Christ in
chapter 1; of heaven in chs. 4-7; of the future age in chs. 21-22); sometimes

15 Fr. (now Bishop) Victor Pivovarov, “The Life of the Catacomb Ascetic Jacob Fyodorovich
Arkatov”, http:/ /www.omolenko.com/texts/arkatov.htm (in Russian).
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they present allegorical pictures of the Church and her life (the woman
clothed with the sun in ch. 12, the thousand years of the Church’s existence
in ch. 20), or of specific beings that war against the Church (the dragon in ch.
12, the two beasts of ch. 13), or of future events, whether general (the four
horsemen of ch. 6) or specific (the seven last plagues of ch. 15).”1¢

At this point we should consider the objection that the Apocalypse is not a
truly prophetic book, but simply non-historical allegory; that in this book, in
the words of Fr. Alexander Kolesnikov, “there is no foretelling of events and
processes in Church and world history, but there is represented in symbols
the inner struggle of the soul of the individual Christian between good and
evil, God and Satan”.'” This appears to have been the view of, for example,
Metropolitan Anthony (Khrapovitsky) of Kiev, first president of the Russian
Church Abroad, who said “that the Apocalypse contains in itself, not a
foretelling of definite events, as is usually thought, but instruction for the
Christians, exhorting them to martyrdom. It depicts the struggle between
good and evil, which takes places in all generations of human history and
usually leads to the triumph of evil on earth.”18

Now this is certainly part of the meaning of the book. But that definite
prophecies of future events are also contained in it is made clear at the very
beginning, where the seer is told: Write the things which thou has seen, and
the things which are, and the things which shall be hereafter (1.19). And
again: Come up hither, and I will thee things which must be hereafter (4.1).
And: The Lord God sent His angel to show unto His servants the things
which must be shortly hereafter (22.6).

This is no “realized eschatology”, but a clear reference to future events.
And if it be objected that the end of the world and the last judgement did not
come shortly thereafter, the fulfilment of the prophecy did, nevertheless, begin
in St. John's time - and in any case, in the eyes of God one day is as a
thousand years, and a thousand years as one day (Il Peter 3.8). Therefore the
whole period between the First and Second Comings of Christ may indeed be
called a short period in eschatological terms.

Like other prophecies of the Old and New Testaments, the Apocalypse
refers to events in both the near and the distant future, both what was shortly
to happen in the Church towards the end of the first century A.D., and what
is to come to pass at the end of the world and even after the last and most
terrible judgement.

16 Rose, op. cit., pp. 28-29, 30.
17 Kolesnikov, The Seer of the Future, Holy Trinity Monastery, Jordanville, 1972, p. 12 (in

Russian).
18 Archbishop Nicon (RKklitsky), The Life and Works of his Beatitude Anthony, Metropolitan of Kiev
and Galich, Montreal, 1965, volume V, p. 135 (in Russian).
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Sometimes a single prophecy refers simultaneously to near and far events.
For example, the Lord’s prophecies in Matthew 24 refer, according to St.
Ephraim the Syrian, “to the punishment of Jerusalem and at the same time to
the end of the world.”1°

Again, Daniel’s famous prophecy of the abomination of desolation
(Daniel 9.27) refers simultaneously to the Romans’ desecration of the Jewish
Temple in 70 A.D,, and to the enthronement of the Antichrist at the end of the
world, and perhaps also to other acts of apostasy in world history.

Similarly, it is the profound conviction of the True Orthodox Christians of
Russia that since 1917 we are living in the times of the Apocalypse and that
the prophecies concerning the woman fleeing into the wilderness, the two
beasts, the whore of Babylon, etc. can be interpreted as referring to different
aspects of life under the Soviet (collective) Antichrist. At the same time these
prophecies may be fulfilled again, and still more precisely, under the Jewish
(personal) Antichrist, who will be enthroned in Jerusalem seven years before
the end of the world. One purpose of the present work is to acquaint the
general reader with the remarkable prophecies and interpretations of the holy
Fathers and Martyrs of the Russian Church during the last two centuries. For
it is the Russian Church which has both borne the chief brunt of antichristian
persecution in this period and given birth to the greatest number of prophets
capable of interpreting the signs of the times. These include Saints Seraphim
of Sarov, Ambrose of Optina, John of Kronstadt and many of the holy new
martyrs and confessors.

Thus, as Tikhomirov writes, “besides the usual symbolism, we must bear
in mind that various events in the world are so-called types of other events
which follow them. In the type, which has an exceptionally great significance
in Christian exegesis, we come across one of the most mysterious of the
world’s phenomena.”20

Having said that, there is no doubt that the dogmatic content of the
Apocalypse is hardly less important that its prophetic, eschatological content.
Thus in it we find very valuable witnesses to the dogmas of the Holy Trinity,
the Divinity of Christ and especially the dogma of the One, Holy, Catholic
and Apostolic Church. For in our present age, when all the Christian dogmas
are under ferocious attack, the witness of the Apocalypse to the nature of the
relationship between Christ and His Church is especially valuable. Thus here
we see Christ exhorting, praising, warning and comforting local Churches,
promising eternal life to some and threatening others with excommunication.
And here, too, we find many references to the liturgical life of the early
Church, to the Eucharistic Sacrifice, to candles and vestments and incense, to

19 St. Ephraim, Commentary on the Diatessaron, XVIII, 14; Paris: Editions du Cerf, 1966, p. 324
(in French).
20 Tikhomirov, op. cit., p. 543.
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the prayers of the Saints and the intimate interpenetration of the Heavenly
and Earthly Churches. In all this we find confirmation of the Faith and
practice of the Orthodox Church and refutation of the heresies of Catholicism
and Protestantism.

Moreover, we see in the Apocalypse that the Church is One, united
through the One Faith under a single Head, Christ; and that those who fall
away into various sects and heresies are not part of the One Church but cut
off from both her and her Head. This is a valuable witness against the chief
heresy of our time, ecumenism, which denies the dogma of the One Church.
Finally, we are given a vision of the Church in glory beyond space and time,
which, in our age, when the vision of the Church has become so trivialised, is
not the least of the book’s many treasures.

Again, the prophetic and dogmatic content of the Apocalypse is intimately
connected with its pastoral content. Since we live in the last times, in constant
peril of being at any moment cut off from Christ and His Holy Church, the
Chief Shepherd addresses us with words charged with pastoral love and
concern. He exhorts us to flee the moral laxity and indifference to the truth of
the false religions and culture of our time, symbolized by the figure of the
whore of Babylon, and to stand firm against the attempts of the false political
and scientific structures of our time, symbolized by the two beasts, to accept
the seal of the Antichrist.

He fills us with a godly fear by depicting the torments that await the
impious, but strengthens us with hope in the eventual complete triumph of
truth over falsehood and the indescribable joy of the life of the age to come.
The choice is set before us in the starkest possible terms. But lest we grow
faint-hearted at the enormity of the challenge, He shows us that He and the
whole might of the Heavenly Church are ready to help us at any moment.

Some words on the structure of the work. With this question are bound up
many basic problems of interpretation. For it is precisely “with the
understanding of the plan of the Apocalypse that the difficulties begin. The
basic question comes down to: are the events foretold in the Apocalypse
ordered in one consequential series, or are we dealing with several repeated
series of events in which the same events are enlightened from various sides
(the theory of ‘recapitulation’)” 2!

I believe that the Apocalypse most naturally divides into three major
prophecies, each of which ends with the end of the world or, in the case of the
third prophecy, the life of the age to come. In this I follow Lev Tikhomirov,

21 Bishop Cassian (Bezobrazov), Christ and the First Christian Generation, Paris, Moscow, 1996,
p. 345; quoted in Fr. Nicholas Kim, The 1000-year Kingdom, St. Petersburg: Aleteia, 2003, p. 29
(in Russian). The theory of recapitulation goes back to the fourth-century Donatist Bishop
Tichonius.
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who writes: “a chronological succession of events seems to be noticeable in
three parts of the Apocalypse: 1) in the instruction to the seven churches of
Asia, 2) in the breaking of the seals, 3) in the seven trumpet voices and the
seven vials of the wrath of God” 22

The first prophecy, “The Seven Churches of Asia”, relates in the first place
to the spiritual life of the Seven Local Churches of Asia Minor at the end of
the first century A.D. According to an interpretation of Tikhomirov and
Archbishop Averky of Jordanville that I shall develop in detail, the prophecy
also refers to seven phases in the life of the Church as a whole from the first
century to the Antichrist. The second prophecy, “The Seven Seals”, describes,
according to the present interpretation, the history of the Church in the last
times, from 1914 to the Second Coming of Christ. The third prophecy, “The
Seven Vials”, is the least historical, or, to put it another way, the most meta-
historical; for the main figures symbolize the True Church, the False Church,
False Politics and False Science in all ages and places. At the same time, they
clearly relate to historical events of the last times described in the two earlier
prophecies, but in a more generalized way. Thus the woman fleeing into the
wilderness, while referring to the True Church in all ages fleeing from the
world, also recalls more specifically the Philadelphian Church of chapter
three and her sufferings. Again, the beast who destroys the whore and is in
turn destroyed by Christ is clearly the same Antichrist against which the two
witnesses prophesy in chapter ten.

Accordingly, I have given an historical interpretation to each of these three
parts. The extremely complex symbols of this prophecy may be seen as
describing the struggle between the mystery of godliness (I Timothy 3.16)
and the mystery of iniquity (Il Thessalonians 2.7) from before the beginning
of the visible creation to beyond its end as we know it. For the Apocalypse
ultimately goes beyond time and into eternity, “the Eighth Day”. It is the
Revelation of Jesus Christ (1.1), the Word Who was in the beginning (John
1.1) and of Whose knowledge there will be no end (John 21.25). That is why,
although the passing of time and the emergence of new signs of the times has
to some degree increased our knowledge, the Apocalypse remains, for all
those still clothed in flesh and blood, a sealed book.

The Sources

The Apocalypse “constitutes as it were a great river formed out of rivers
and streams of Old Testament prophecy united into one and falling into the
sea of eternity itself”.23In the following interpretation, therefore, my main
source has been Old and New Testament prophecy. In addition, on the
principle that the Spirit that speaks through the prophets is one, I have made

22 Tikhomirov, op. cit., p. 556.
2 Barsov, M. (ed.), The Apocalypse of St. John the Theologian: A Collection of Patristic and
Theological Interpretations, Simbirsk, 1894, Sergiev Posad, 2000, p. 131 (in Russian).
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extensive use of many prophecies of Orthodox saints, and especially of recent
saints of the Russian Catacomb Church, which seem to me to illumine
passages from the Apocalypse when set next to them. Several of these
prophecies refer to a Third World War and a period of peace and plenty
immediately after the war but before the reign of the personal Antichrist.

I admit that the conjunction of these prophecies with the Apocalypse is
speculative; only time, and the fulfilment of the prophecies themselves, will
tell whether it has been successful; and I ask the reader’s forgiveness if it turns
out to be mistaken in any given case.

As regards commentaries on the Scripture, I have made extensive use of
the writings of the holy Fathers and Teachers of the Orthodox Church,
including the well-known commentaries of St. Hippolytus, Pope of Rome
(about 230) and St. Andrew, Archbishop of Caesarea (fifth century). However,
the meaning of the Apocalypse is only partly explained by the interpretations
of holy Fathers who lived many centuries before our time. If they had lived in
our time, when many of the prophecies are being fulfilled before our eyes,
they would undoubtedly have wanted to modify and add to their
interpretations to accord with their understanding of contemporary events.
For, as Fr. Seraphim Rose notes, “as history proceeds to its end, the meaning
of some of the images will become clearer. Archbishop Averky himself notes
that some of the image simply cannot be understood yet, while of others (for
example, the locusts and horses of ch. 9) he hazards interpretations based on
the 20th—century experience of warfare.” >

In addition, therefore, to the writings of the early Fathers, I have made use
of many articles and observations by contemporary or near-contemporary
Church writers who have illumined, as it seems to me, certain passages.
Among these I have made extensive use of the commentaries of Bishop Peter
of Tomsk, St. John of Kronstadt (+1908), Archbishop Theophanes of Poltava
(+1940) and Archbishop Averky of Jordanville (+1976).

Finally, I wish to thank (the now-reposed) Hieromonk Theodoreitos
(Mavros) of Mount Athos for his very helpful comments and criticisms of
earlier drafts of this book.

March 26/ April 8, 2011.

Annunciation of the Most Holy Mother of God.

Holy Archangel Gabriel.

East House, Beech Hill, Mayford, Woking, Surrey. United Kingdom.

24 Barsov, op. cit, p. 31.
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Introduction. The First and the Last

1.1. The Revelation of Jesus Christ, which God gave unto Him, to show
unto His servants things which must shortly come to pass.

St. John of Kronstadt writes: "The name Apocalypse, i.e. the Revelation of
Jesus Christ, signifies the declaration of the mysteries of the future judgement
and recompense [and] renovation of the world, which must shortly come to
pass. Shortly, however, in this sense, as St. Andrew of Caesarea says, that
something of what is predicted in the Revelation is, so to speak, at hand. But
even that which relates to the end of time is not very distant, for a thousand
years before God are as yesterday."?

One day is with the Lord as a thousand years, and a thousand years as
one day (Il Peter 3.8).

As Nicholas Vasileiades writes, "just as the first book of Holy Scripture,
Genesis, is concerned with the creation of the world, so the last, the Apocalypse,
is concerned with the consummation of all things.?

The authority for this prophecy is Jesus Christ, Who received it from God
the Father; for I do nothing of Myself; but as My Father taught Me, I speak
these things (John 8.28).

All prophecy comes from the Father, in the Son, and through the Holy
Spirit. It is not given to human nature, unenlightened by the Grace of God, to
know the future. That is why the Lord in His manhood said of His Second
Coming: Of that day and that hour knoweth no man, no, not the angels
which are in heaven, neither the Son, but the Father (Mark 13.32), while in
His Divinity He certainly knew both the day and the hour.

For, as St. Athanasius the Great points out, "after saying neither the Son
He relates to the disciples the things which will precede that day, and says
that this and that will happen, and then the end. Now He that speaks of what
will precede that day also has full knowledge of that day which will come
after the events foretold. And if He had not known the hour, He would not
have pointed to the events preceding it, not knowing when that hour would
be... Certainly, then, it is evident that as the Word He knows the hour and the
end of all things, although as man He is ignorant of it; for ignorance is proper
to man, and especially in these matters."?”

% St. John of Kronstadt, The Beginning and End of the Earthly World. St. Petersburg, 1904,
Moscow, 2004, p. 64 (in Russian). Unless otherwise indicated, all quotations from St. John are
from this work.

26 Vasileiades, The Apocalypse of John, Patmos, 1995, p. 21 (in Greek).

7 St. Athanasius, Third Discourse against the Arians, 42-43.
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1.1-2. And He sent and signified it by His angel unto His servant John: who
bare record of the word of God, and of the testimony of Jesus Christ, and of
all things that He saw.

The Revelation was transmitted through an angel to God's servant John
the Apostle and Evangelist, who then recorded it for posterity. Such is the
mark of all true knowledge. It comes to us from God, through the mediation
of His holy servants - angels, apostles and prophets.

Thus St. Ambrose of Optina writes: "All that relates to the creation of the
world, the destinies of peoples and the salvation of men has been revealed by
the Almighty Lord to chosen holy men, prophets and apostles, who were
enlightened by the light of His Divine knowledge, and by whom all this was
handed down and written in the Bible, that is, in the books of the Old and
New Testaments."?

However, in the Holy Scriptures there are some things hard to understand,
which they that are unlearned and unstable wrest... unto their own
destruction (II Peter 3.16). Especially is this true of prophecy, which is why no
prophecy is of any private interpretation (II Peter 1.20). Thus "everything in
the Bible which is hidden and unclear has been explained to other holy men
chosen by God, pastors and teachers of the One, Holy, Catholic and Apostolic
Church" (St. Ambrose).

And yet even the saints trembled on approaching the interpretation of the
Apocalypse. For, as St. Hippolytus of Rome writes, "if the blessed prophets
who preceded us did not choose to proclaim these things, though they knew
them, openly and boldly, lest they should disquiet the souls of men, but
recounted them mystically in parables and dark sayings, speaking thus, Here
is the mind that hath wisdom (17.9), how much greater risk shall we run in
venturing to declare openly things spoken by them in obscure terms!"? But
out of love for their fellow men they did approach the interpretation of this
mysterious work, lest Christians should be deprived of the enormous
spiritual riches contained within it.

Thus every individual Christian on approaching the Scriptures, and a
fortiori the Apocalypse, is in the position of the Ethiopian eunuch, who, on
being asked whether he understood what he was reading, replied: How can I,
unless some man should guide me? (Acts 8.31). So he has recourse to the
pastors and teachers of the Church, from whom he receives the true
understanding of Scripture, the interpretation that has been handed down in
the Church from the earliest Christian generations. Every succeeding
generation of Christian teachers builds on this sacred deposit of inspired

2 Quoted in Sergius Nilus, Holiness Under a Bushel, Forestville, Ca.: St. Elias Publications, 1977
(in Russian).
2 St. Hippolytus, Treatise on Christ and Antichrist, 29.
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scriptural interpretation, making clear "what is hidden and unclear in the
Bible, not according to their own understanding, but as it is explained in the
books of men inspired by God and enlightened with the light of Divine
knowledge,... the books of the holy and God-inspired Fathers of the Orthodox
Church" (St. Ambrose).

It is on the basis of this "consensus of the Fathers" that we know that the
writer of the Apocalypse was the Apostle John. Thus Archbishop Averky
writes: "The writer of the Apocalypse calls himself John (1.1, 4.9). In the
common belief of the Church, this was the holy Apostle John, the beloved
disciple of Christ, who for the height of his teaching concerning God the
Word received the distinctive title of 'Theologian'. To his inspired pen belongs
also the fourth canonical Gospel and the three Catholic Epistles. This belief of
the Church is justified both by facts indicated in the Apocalypse itself, and by
many internal and external signs.

"1) The writer of the Apocalypse calls himself John at the very beginning,
saying that to him was given the Revelation of Jesus Christ (1.1). Further,
greeting the seven churches of Asia Minor, he again calls himself John (1.4).
Later he again calls himself John, saying that he was in the isle that is called
Patmos, for the word of God, and for the testimony of Jesus Christ (1.9).
From the history of the apostles it is known that it is precisely St. John the
Theologian who was subjected to exile on the island of Patmos. And finally, at
the end of the Apocalypse, the writer again calls himself John (22.8). In the
second verse of the first chapter, he calls himself an eyewitness of Jesus Christ

(cf. 1John 1.3).

"The opinion that the Apocalypse was written by a certain 'Presbyter John'
is totally without foundation. The very existence of this 'Presbyter John' as a
person separate from the Apostle John is rather dubious. The only testimony
which gives reason to speak about 'Presbyter John' is a passage from a work
of Papias which has been preserved by the historian Eusebius. It is extremely
indefinite and give opportunity only for guesses and suppositions which
contradict each other. Likewise the opinion is totally without foundation that
ascribes the writing of the Apocalypse to John Mark, that is, the Evangelist
Mark. Even more absurd is the opinion of the Roman presbyter Gaius (3rd
century) that the Apocalypse was written by the heretic Cerinthus.

"2) The second proof that the Apocalypse belongs to the Apostle John the
Theologian is its similarity to the Gospel and Epistles of John, not only in
spirit but also in style, and especially in several characteristic expressions.
Thus, for example, the apostolic preaching is called here testimony or witness
(1.2, 9; 20.4; cf. John 1.7; 3.11; 21.24; I John 5.9-10). The Lord Jesus Christ is
called the Word (19.13; cf. John 1.1-14; I John 1.1) as well as the Lamb (5.6;
17.14; cf. John 1.36). The prophetic words of Zechariah, And they shall look
on Him Whom they pierced (12.10), are cited identically both in the Gospel
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and in the Apocalypse in accordance with the translation of the Seventy (1.7
and John 19.37).

"Some have found that the language of the Apocalypse is supposedly to be
distinguished from the language of the other writings of the Apostle John.
This difference is easily explained, both by the difference of content and by
the conditions in which the writings of the holy Apostle had their origin.
Although the holy apostle knew Greek well, still, finding himself in exile far
from the living conversational language, he naturally placed in the
Apocalypse the seal of the powerful influence of the Hebrew language, being
himself a Jew by birth. For the objective reader of the Apocalypse there is no
doubt that on its whole content there lies the seal of the great spirit of the
apostle of love and contemplation.

"3) All the ancient as well as the later patristic testimonies acknowledge St.
John the Theologian to be the author of the Apocalypse. His disciple, Papias
of Hierapolis, calls the writer of the Apocalypse 'Presbyter John', a name
which the holy apostle gives to himself in his own Epistles (IL John 1, III John
1).

"The testimony of St. Justin the Martyr is also important. Before his
conversion to Christianity he lived for a long time in Ephesus, the city where
the